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Abstract
The purpose of this study was to examine the rbtelmion — both Christianity and Islam — in
peacebuilding efforts in Plateau State. Specifycdlflis study examined the role of religion in
motivating individuals to become involved in peagiéting and in peacebuilding activities.
Semi-structured interviews were conducted with eligtal peacebuilders, half Christian and
half Muslim. Seven of the eight participants repdrhon-religious motivations for becoming
involved in peacebuilding while all participantpoeted religious motivations. All participants
reported activities where religion is useful in pelauilding, including religious teachings related
to peace themes and using religious organizatmsspport the peacebuilding process.
Therefore, religion plays a significant role bathmotivating individuals to become

peacebuilders and in the peacebuilding procestaied State.



Introduction

Plateau State, Nigeria suffers from widespread-cdenmunal violence. In the past ten
years, over 3,800 people are estimated to havekiesh (Human Rights Watch, 2011). Violent
outbursts occurred in 2001, 2004, 2008 and 201nglwhich thousands were displaced from
their homes; hundreds were killed; and countlessaties, mosques, businesses, and homes
were destroyed through fire and looting. Most rélgeseveral bombs exploded on Christmas
Eve 2010, killing at least 80 individuals. Since ttombings, tit-for-tat revenge violence has
continued to date with over 200 victims in the nfoot January 2011 (Human Rights Watch,
2011). The ongoing inter-religious and inter-etheoaflict between the indigenous Christian
tribes and the Hausa Muslims has resulted in aiggpgegregation of the society, deepening the
walls of mistrust and suspicion.

Plateau State is in the heart of Nigeria’s Midd&dtBthe region where the predominantly
Muslim North meets the predominantly Christian $oand is currently the main site of ethno-
religious violence in Nigeria (Higazi, 2011). Treefors underlying the conflict are multifaceted
and complex, including elements of ethnicity, po$it and religion. The ethnic component of the
conflict is rooted in the concept of indigeneshhe federal constitution of Nigeria whereby
indigenoudribes are allowed special rights within each stias thesettlersdo not receive
(Higazi, 2011). In Plateau State, a large numbeétanfsa/Fulani individuals have resided in
Plateau State for many generations, but they drelassified assettleraccording to the federal
constitution. Therefore, many of the settlers vibe crisis as primarily over injustice because of
the limited rights they have within the state (Ko2011). The ethnic fights over indigene/settler
rights are complicated by the fact that the indagentribes are predominantly Christian whereas

the settler tribes are predominantly Muslim (Ost2009).



However, most of the local discussion of the cabftenters around the religious
component of the conflict. Many Muslims fear beexgluded from politics based on their
religion and ethnicity. On the other hand, Chrissigend to fear religious domination by the
Muslims (Higazi, 2011). Most of the indigenous Stians tend classify the conflict as primarily
religious (Korb, 2011), believing that Muslims amgaging irjihad in the state in order to
Islamize Nigerid. This belief of a religiously-based conflict, comed with prejudicial attitudes
of the “other” religion, results in considerablaf@and plays a major role in the ongoing conflict
(Higazi, 2011).

Given the widespread perception among the grasstbat the conflict in Plateau State is
largely religious in nature, is there a place fdigion in peacebuilding? Indeed, religion plays a
significant role in the lives and identities of mbBgerians (Gaiya, 2011; Turaki, 1997).
Religious beliefs infuse every aspect of Nigeriéa from fundamental greetings (“We thank
God”) to the name of business&n(’s Favor RestaurahtReligion plays an important role in
major occasions, such as baby dedications, houbeati®ns, and weddings. Religion also plays
an important role in everyday decisions that aterofjualified with the statement, “Lord
Willing” or Inshallah,as well as everyday routines, exemplified by thecpce of starting most
meetings, even in public institutions, with prayBnerefore, this paper will examine whether
religion can also play a role in the peacebuilgngcess.

Numerous individuals and organizations have begaged in peacebuilding in Plateau
State since the first violent crisis in 2001. Mariyhese organizations are sponsored by religious
organizations, including the Mennonite Central Cattea and Justice Development &

Peace/Caritas that is sponsored by the local GatBalcese. Moreover, an informal survey

! Despite the widespread beliefjitfad amongst Christians in Plateau, researchers belitehis belief is
unfounded (Higazi, 2011).
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showed that 88% of active peacebuilding organinatia Plateau State take a faith-based
perspective on the peacebuilding process (KorbQR0herefore, preliminary evidence shows
that religion plays an important role in peacelngdn Plateau State at the general level.

However, the specific role that religion plays sapebuilding remains unknown.
Therefore, the purpose of this study was to exaitaeole of religion — both Christianity and
Islam — in the local peacebuilding efforts in PéateState. Specifically, this research study will
answer three questions.

1. What role, if any, does religion play in influengimdividuals to be involved in
peacebuildinghe purpose of this research question will beetieanine the key
values that motivate individuals to be involvegeacebuilding efforts and
whether these key values are rooted in religiouscmies.

2. What role, if any, does religion play in the stigits that are used to foster
peace™Different individuals take different approacheg&acebuilding. The
purpose of this research question will be to idgitow religion is used in the
various strategies that are currently being usgudmote peace throughout the
state.

3. Is the role of religion in peacebuilding effortsngiar between Christians and
Muslims?For this research question, a comparison will bdertzetween
Christian and Muslim peacebuilders in terms ofrtfle that religion plays in
motivating individuals to be involved in peacebinlglas well as also how
religion is being used to foster peace.

This study has both theoretical and practical ihpcheoretically, this study will

provide more information about the role of religiorpeacebuilding, an important topic in



modern conflicts (Gopin, 2005). Practically, thigdy will provide more information on why
individuals on both sides of the conflict chosdézome involved in peacebuilding despite the
prevailing atmosphere that calls for violence. Tihfermation can then be used to develop more
effective strategies for engaging additional peaddbérs within both the Muslim and Christian
communities.
Methods

Participants

Eight local peacebuilders in Plateau State weervigwed, half of whom were Christian
and half of whom were Muslim. These individuals @purposely selected by indentifying the
most active peacebuilding organizations within dos] then selecting key individuals within
those NGOs. Two of the eight peacebuilders wereafe. These individuals have been involved
in peacebuilding in Plateau State anywhere from Btyears (average of 9 years). Three of the
participants founded and currently direct Non-Gowvegntal Organizations (NGOs) that engage
in peacebuilding, three work for peacebuilding NGG&sd two are volunteers with peacebuilding
NGOs. Six NGOs were represented by the participéimesof which take a faith-based
perspective to the peacebuilding process: twooasored by Christian organizations and three
are inter-faith NGOs.
Procedure

Semi-structured interviews were conducted to ansineresearch questions. Each
participant was interviewed separately over thensgasix weeks in late April and May 2011.
During the interview, participants were asked goestabout their involvement in peace efforts,
what influenced them to become involved in peaddimg, and whether they use religion in

their peacebuilding strategies. Each intervieweldstbout 30 minutes and was audio recorded.



Once the interviews were transcribed, then theyevaealyzed to identify statements
related to motivations to be involved in peacebngddand how religion is used in the
peacebuilding process. Once these statements wengled, then they were coded. Statements
related to participants’ motivation for becomingafved in the peacebuilding process were
coded as either religious or non-religious. Théesteents were coded as religious if they were
related to belief, a Holy Book, or a religious mijple. The statements were categorized as non-
religious if they were related to the societal angences of violence and/or peaceful living.
Once the motivations were coded as religious ornetigious, then they were analyzed to
identify themes within each category.

In response to whether religion is used in the geaikding process, participants’
responses were sorted into three categories: @esivin which religion is used in peacebuilding,
reasons why religion should be used in peacebyg)dind reasons for using caution when
applying religion to peacebuilding. Again, the respes within each of these categories were
analyzed to identify themes.

Results
Role of Religion in Motivating Peacebuilders

The first research question asked: What role, yf does religion play in influencing
individuals to be involved in peacebuilding? Initheterviews, each participant gave an average
of six factors that motivated them to become inedlin peacebuilding (range from three to
nine).

Seven of the eight participants reported non-religireasons for becoming involved in
peacebuilding (average of two reasons apiece) nfids common reason (N=4; 2 Christian and

2 Muslim) focused on the negative impact of viokeoa society. For example, a Muslim said, “I



think the first thing that drew my attention is tlegel of destruction and the negative impact that
the conflict is having on young people in termsle&th, injury, drug abuse, criminality, and all
sorts of things. | discovered that something néediee done.” A Christian said, “I knew that if

not quickly nipped in the bud, [crisis] was goimgffect the state negatively, particularly
economic-wise because if we do not nip the fighimthe bud and with the political situation on
ground, we were going to have a lot of problemstaed it might fall into economic
backwardness for the state, social disintegrationife state, and that motivated me to see what |
can do to stop it immediately so that we do notdbido much hate in ourselves.”

However, the rest of the non-religious factors thativated these individuals to become
involved in were very diverse. They ranged from tiamnto promote development in the country
to the feeling that they must do something as asweable citizen” of Nigeria. Two people, both
Muslims, were motivated to become involved in teagebuilding process by training in conflict
resolution.

All eight participants gave religious reasons tnativated them to become involved in
the peacebuilding process, with an average of #el§ious reasons per participant. Therefore,
participants gave more religious motivations foingenvolved in peacebuilding than non-
religious reasons. The religious reasons fell notgarly into clean categories than the non-
religious motivations for becoming involved in pehailding.

The most common religious reason for becoming wealin peacebuilding included a
peaceful value is taught within their religiousditeon (N=12; 8 Muslim, 4 Christian). These
values included peace, reconciliation, forgivenkssg, cooperation, and nonviolence. For
example, a Christian stated, “I know that the issieve and forgiveness were hammered

seriously into our brains. For a Catholic child..rhés no way you can lift your hand and hurt



another person because...you should not hurt anytheliyerately. Even if by mistake it so
happens [that you hurt a person] you are encouregeetet the person to seek for reconciliation
because by the Christian doctrine, you are shottiadife of Christ.” A Muslim said, “As a
Muslim, many people have the impression that Iskabout violence, but | know as a Muslim,
an enlightened Muslim, that Islam is for peace.”

The next highest religious motivation for becomingplved in peacebuilding was from
the Holy Book (N=8; 5 Christian, 3 Muslim). In theategory, participants either explicitly
mentioned the Bible or Koran or a passage fromadrteeir Holy Books. A Muslim said, “The
Koran said, ‘Ye are the best creature among maausecyou enjoin what is good and forbid
what is wrong and you believe in God'...Killing eaather or fighting or destruction in
community is part of what is sinful and wrong soantyou forbid it, you are fulfilling that
injunction. When you enjoin to live in peace, yoa aalling to the good.” A Christian response
was, “Even in the Lord’s prayer that talk aboutyTKingdom come, thy will be done on earth...’
What is the will of God? What is the kingdom of Gdtlis not about crisis, destruction, killing,
loss of life and properties. For me, | feel thegdlom of God is about peace and the peace of
mind that we promote in the minds of other people.”

Participants also indicated that the example df tiewered Prophet motivated them to
become involved in peacebuilding (N=5; 3 MuslinCRristian). A Muslim told a story about a
non-Muslim who threw garbage into the Prophet Molmeal's house every day. Every day as
the Prophet walked to Mosque, he had to pass Bsh pile of trash. On his way to Mosque one
day, the Prophet noticed that the pile of trash m&sing. He queried his followers, and they
said that the man who always threw the trash wasisibed. After going to Mosque, the

Prophet visited the sick man who formerly mistrdaten. The participant finished the story by



saying, “You see, that goes a long way in teachmbow to respond to our conflict situation —
that we don’t need to respond to our conflict gitraviolently.” A Christian told the story of
Peter cutting off the ear of a soldier who camartest Jesus in the garden of Gethsemane. The
participant then said, “It could have been an ighaé Jesus would say, ‘That’s alright. You
deserve it. Why did you come here to arrest me®?'JBsus rebuked Peter and said: ‘Satan, you
get behind me.’ The rebuke alone was somethinggdo learn that Jesus was a man of peace.
He has to rebuke his followers. Not just that, lok phe ear and fix it back. Jesus was after
peace, to restore peace.”

Three participants indicated that their involvemierthe peacebuilding process was a
calling (2 Christians, 1 Muslim). “I feel that asCaristian, Jesus is the Prince of Peace and | am
a follower of Jesus Christ. | take after that drtdke very seriously the peace theology initiative
of our Lord Jesus Christ. Also, in 2 Corinthianst %alk about we have been given the ministry
of reconciliation and | feel that | have a respbiigy to work in the field of reconciliation, to
provide reconciliation in a broken world...So for nitas all of that and as | do this work, | feel |
am fulfilling the mission and the ministry of ouoitd Jesus Christ.” A Muslim said, “It’s like,
there are very, very few people that are realipgisip to bring out [the resources for peace in
Islam] and to address this concern. So that isting that motivated me, that look, | must go on
this path. So it is like a kind of calling.”

Finally, three participants, all Christian, indiedtthat peacebuilding is necessary for
evangelism. For example, “Another very strong Glamsvalue that motivates me is the fact that
you cannot evangelize with hatred in your heacairinot evangelize to he who is already a
Christian, who has accepted Christ. | have to eslrgyto him who does not know Christ. So

how | do that with hatred for that person?” Itngpiortant to point out that the participants did
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not report that the peacebuilding process itsef aaevangelistic tool, but that a peaceful
environment was a necessary foundation for evasigeli

The remaining three religious reasons were divése. participant saw how religion
was used for violence and is determined to confiteett with the resources for peace. He said, “I
look at religion as being the major instrument thatse who want to perpetrate violence are
using because of how sensitive it is to people leeaf how easy it can be used to mobilized
people to do things out of even their sensiéghy can’t people use the peace resources that are
in this religion to promote peaceful coexistenocantke the world a better place? So | said, ok, |
think this should be my job to also bring out ttegious perspective that serve as resources for
peace rather than for violence.”

Another participant was motivated to become a pea&er when he saw how difficult
the violence was making his job as a pastor. “Itviarsee the gospel of Jesus being preached. |
want to see the kingdom of God, the churches, grogoth spiritually and physically. But in the
environment, it’s kind of being covered with cridi@s a preacher would not be able to preach.
Sometimes | find it difficult to see members in tieirch because they have the fear of ‘Il am
going to be killed.” So it is my duty to now worarfpeace.”

The final religious motivation for becoming invotvén peacebuilding related to the joy
of doing something where one’s abilities align whikir religious beliefs. “How wonderful the
joy I find myself doing [peacebuilding] and thercd@nforms to our beliefs.”

Therefore, religion plays a key role in motivatingividuals to become peacebuilders,
along with a practical realization of the impactloé violence and the desire to promote peaceful
development in society. One participant highlighted sentiment well, “So this is a scriptural

thing, a scriptural directive, as well as a pas§ionpeace].”
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Role of Religion in Peacebuilding Strategies

The second research question asked: What roleyjfdoes religion play in the strategies
that are used to foster peace? Seven reasons wenefgr why religion is necessary to the
peacebuilding process in Plateau State. Two ofgasons related to the fact that Nigeria is a
very religious country. “But as to whether religiplays a very strong part in deescalating
conflict, it does, particularly in the Nigerianwsition where we are very religious.”

Two other reasons related to the fact that relidgaals to deep commitment by
individuals. “One other important aspect of religis the fact that it deals with the heart of the
person. It is not about head knowledge, it is tatté knowing and cramming, but it is your
heart. And if it is your heart, it is a total comiment of yourself. Once your heart is arrested,
then you are likely to give your whole, you surrengour whole to it. And that is the power that
religion has, is that it has the power to arrestrtiind of the person.”

Two more reasons stated that religion is part efgifoblem, so it must also be part of the
solution. “| feel that religion has been a maclon& has been a vehicle that is being used to
convey this message of crisis, violence, and allrést. It may not be the main issue people are
fighting on...but religion is being used so if rebgiis used, we also have to involve religion in
solving the problem.”

The final reason related to the significant peadding resources within religion: “Some
of the key elements of the work we do has to db Wwéaling, reconciliation, forgiveness. In all
the faiths, in all the religious teachings, theme @ lot of resources that promote healing,
forgiveness, and reconciliationboth on issues of responding to the conflict amohtthe issues

of forgiveness, issues of reconciliation, and &t of them, religion is played out.”
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Only one participant gave a caution about usinigicel in peacebuilding.This
participant said, “Because if you start off at el when people are angry, they are unhappy, it
is not as if they do not know the Christian dod@rikverybody knows it. The Muslims know it.
But when you see tempers have risen so high aret tittngs and you have gone into violent
conflict, it's not the best time to start off wiglieaching. It's better you start off on the levkl o
the social issues that are involved until you ged point where parties are really in the know of
the situation on ground and are accepted that $ongehas gone wrong and that something
good can come out of it that you now bring in ts&ue of religion.”

In terms of how religion is used in the peacebuidbrocess, the most common activity
mentioned was using religious teachings to prortieggoeacebuilding process (N=8; 5 Muslim,
3 Christian). A Christian participant said, “Someis | use the value of religion without using
any verses. You discover the values of religio€mistianity has similar values that you can
find in other religions as well. The peacebuildirsgues are major connectors that you can find
in most other religious groups and so they seneeragjor connector...When you talk of love,
almost all of the religions will talk of love. But our training, we push the bullet a little bit to
see that the love that will bring about recondiiathas to go beyond the boundary of our
paradigm. Because we sometime talk about lovéeisave of your neighbor, the love of your
family, your wife, and your friends. | used to mientthe fact that the authenticity of our faith is
determined not by how it treats people inside effdnce, but how it treats people outside of the
fence. That's how we test the religion, whethes & religion that can embrace others.”

In regards to using religious teachings in peaddimngj, a Muslim said, “So many a
times, particularly in our transformational workgispwe bring in the elements of this religious

teachings. on this issues and then | use them to brainstodrnraaract so that it help people to

2 This same participant also gave one reason winigglis necessary in peacebuilding.
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challenge their conscious and to also challenge tiieking and action even as they cling to the
fighting in the name of religion, to really find towhat this religions are saying. We really bring
in religious perspective in many instances, botlissnes of responding to the conflict and then
the issues of forgiveness, issues of reconciliathmal the rest of them, religion is played out.”

Most often, participants mentioned using religiteeschings at trainings conducted by the
peacebuilders. However, religious teachings abeate were used in diverse ways as well. For
example, one participant said that she sharedaaigeachings related to peace at traditional
celebrations (e.g., weddings and baby naming cem@sp Participants also mentioned
supporting Pastors and Imams in teaching religpugiples related to peace as well as
developing bible study notes about peace.

The second most common way that religion is usgueacebuilding was using religious
organizations to bring people together across dindlict divide (N=4; 2 Christian, 2 Muslim).
One participant said, “One of our major approacheace work is inter-faith approach. We try
as much as possible to involve people from acrais, fcreate space for them to interact, to learn
from one another, to clear their stereotypes, @ardheir suspicion, to clear their doubts about
each other, and to get to understand each other.”

Three participants mentioned advocacy to soli@tdhpport of religious leaders in their
peacebuilding programs. “With the religious leadssrd community leaders, most of the things
we do is advocacy programs. We go to them, wetteth our mission, our vision, and what
project we are into, what we are doing with th&ople. Mostly what we want from them is
support so that they will support our project ata @&ncourage those youth and women that we

are working [with] because they are under theidézghip.”
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Two participants (one Muslim, one Christian) mené&d prayer as an important
component of the peacebuilding process. “We carelpton our own efforts for peacebuilding.
We must pray.”

Role of Religion in Peacebuilding between Chrigtiand Muslims

The third research question asked: Is the rofeladion in peacebuilding efforts similar
between Christians and Muslims? In terms of peadltdibg activities, Christians and Muslims
were almost exactly identical in how religion isedsn the peacebuilding process. Equal
numbers of Christians and Muslims reported usifigiom to bring individuals together and for
prayer, and there were only slight differencesmather categories (e.g., slightly more Muslims
reported using religious teaching than Christids; 5 and 3, respectively). Therefore, both
Muslims and Christians reported using religion &nty in the peacebuilding process.

However, the religious motivations for being invedvin peacemaking did differ between
the two religions. Muslims reported religious vauses being important motivators twice as
frequently as Christians (N = 8 and 4, respectivéristians reported motivations straight
from their Holy Book slightly more frequently thatuslims (N = 5 and 3, respectively). Most
significantly, though, three Christians reportedgebuilding as an evangelistic tool while
virtually no Muslims suggested likewise. Therefdres religious motivations for becoming
involved in peacebuilding may differ between indivals of the two faiths.

Conclusion

In conclusion, this research study found thagrefi has a key role to play in the
peacebuilding process in Plateau State. The gaatits involved in this study became involved
in peacebuilding for both religious and practiedsons. They saw the need for peace in their

community, and they had religious beliefs to supgius need. Motivations came from religious
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values, the Holy Books, examples of their Propheetgligious calling, and evangelism.
Likewise, all of the participants saw the valuerligion in the peacebuilding process, including
using religious teachings in educating people apeate, using religious organizations to

support the peacebuilding process, bringing toggibeple of both faiths, and prayer.
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